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In this haftarah, Jeremiah is commxssmned’ a‘s U
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tara/z closes as usual, wu:h la ho . f.:.,
(2 1-3) . p ful

auguration is reinforced by two visionary signs ., RELATION OF

'(1:11-12,13-15), which {ntroduce the themes of i TOTHE ;;FHE HAFT,

- divine providence and approachmg doom. Y AT mﬂﬁﬂmwﬁ‘}h !
The call to prophecy (1:4-10) is presented as Tth"m"’“h and th"-‘ bﬂﬁﬂmb are link

an autobiographical fragment. God’s word strikes

' terror in Jeremiah’s heart, but his fear is countered

n and verbal in-

the prophetic commlssmns of Moses
miah, dramatizing the conumm;y of dlfm ]
ance throughout the generations and'fa %

- ~by a promise ¢ of divine protectio
_ spiration, a promxse repeated at the end of the
chapter in the i image of an inviolable city (vv.
. 18-19). The prophet’s cry of woe (ahab) and the
divine exhortation not to fear capture the mood
of anxiety.
~ Ahighly sryhzcd literary partern captures this
. private moment in Jeremiiah’s life, presenting him
- asatrue prophet inthe srzmdard mode. The same
pattcrn is also prcscrvcd in the prophetic call of
Moses (see Exod."3:10-12, 4:15; cf. Isa. 6:5-7;
Ezek. 2:3-3:11). Like Moses before him, Jere-
miah is sent forth to prophesy against his personal Livine: réassurafices as t
inclination but with divine assurances. The haf resistance of others. .= &0
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pattern of divine address, humah'rr‘es'

divine assurance. Moses and Jeren
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jamin. 2The word of the LoRD came to him in o [ oA

I TN
the'days of Km‘g‘ Josiah son of Amon of Judah, !ﬂn\:UK Elatk)
in the thirteenth year ofhis reign, 3and thi‘ough- ﬂgtg
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ization (ymmyabu) is d rived
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out the days of King Jehoiakim son of Josiah
of Judah, and until the end of the eleventh year
of King Zedekiah son of Josiah of Judah, when
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]erusalem went into exile in the fifth month. 1.1 ; 7 DAL Pl I ] ks

4The word of the LorD came to me:

sBefore I created )'rou in the womb, I selected -

you;

Before you were born, I consecrated you;
] appointed you a prophet concerning the

nations. =~ it rgs ol
6Ireplied:_v‘] _ I e
Ah, Lord Gop! i ... B g
I don’t know how to speak,
For I am still a boy.
7And the Lorp said’tb.fne: - ol
Do not say, “I am still a boy,” | -

But go wherever I sendyou .
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9The Lorp put out His hand and touched my Yy IE N R e
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3. until the end of the eleventh year . . . in
the fifth month Jerusalem actually fell on the
ninth day of the fourth month of Zedekiah’s 11th
year (Jer. 39:2, 52:5-6), " o S

5. Before I created you, This translation fol-
lowsl the version of the Hebrew text as read (krei).
This yields the word “tzorkha, "which is derived
_fmm the root ¥ (create). The motif of creation’
in the womb occurs in ancient Near Eastern royal
annals (Assyrian and Egyptian), where it indicates
the divine appointment of a king. The version of

the Hebrew text as written (£ %) yields the word
“atzurkha,” detived from MY and translated as “I
formed you” (Rashi, Kara). = FCMLRE

a prophet concerning the mations This
phrase has long puzzled commentators, because
Jeremiah often speaks to the Israelites—not only
to the nations. Rashi and Radak refer to verse 7'
to maintain that both Israel and the gentiles were
included in Jeremiah’s mission., However, one
could maintain ' that only foreign nations are re-.
ferred to in this verse, because the commission re-
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To destroy and to overthrow,
To b‘uild‘ and'to plant.
11The word of the LoRD came . to me: What
do you see, Ieremlah? L rephed I see a branch
of an almond tree
lZThe LORD sald to me:
You have seen rlght
For I am watchful to brmg My word to pass
13And the word of the LorD came to me a sec-
ond time: What do you see? I replied:
«I'see a steaming pot,
L’Tipped away from the 'north '
"TAnd the Lorp said to me: ! -
“Erom the north shall disaster break loose
| Upon all the inhabitants of the land!
15For-1 am summoning all the peoples
Of the kingdoms of the north
' . —declares the Lorp.
They sha.ll corne, and shall each set up a
throne /
Before the gates of ]erusalem,
Agamst its wall$ roundabout,
And against all the towns of Judah.
16And I'will afgﬂe My case against them
For all their wickedness:
They have forsaken Me
And sacrificed to other gods " '

And worshiped the works of their hands.

17S0 you, 'gi'r-d‘uphy'our loins,
Arise and speak to them

All that I command you.

Do not break down before them,
Lest I break you before them.

fers to the nations who will exact judgment on
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13-14. steammg pot The translation states

Israel (vv. 5,10), a theme that dominates the vi- that the “steaming” (nafir-ah) pot is upped awﬂ}'

sion of the pot (vv. 13-15).

from the north” (v. 13), thereby symbohzmg
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18] make you this day

A fortified city,

And an iron pillar,

And bronze walls

Against the whole land— _

Against Judah’s kings and officers,

And against its priests and citizens.

19They will attack you,

But they shall not overcome you;

For I am with you—declares the Loro—to

save you.

2 The word of the LorD came to me, say-
ing, 2Go proclaim to ]ei‘usalem: Thus said the
LorD: - '

[ accounted to your, favor

The devotion of your youth, -

Your love as a bride—

How you followed Me in the wilderness,

In a land not sown. _

3Israel is holy to the LdRﬁ,

The first fruits of His harvest

All who eat of it shall be held guilty;

Disaster shall befall them

__declares the Lorb.
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outbreak (tippatah) of the destruction from that
region (v. 14). But the Hebrew formulation is un-
clear, and 'commentators have suggested, with
good reason, that the pot was actually facing north
to receive the evil (Radak, Kara, Luzzatto).

Jeremiah 2:2. - The positive portrayal of Is-
1ael’s youthful past and the marital symbolism of
the Covenant contradict the repeated episodes of
Israel’s faithlessness found in the Torah. The var-
ious depictions of Israel’s relationship with God
reflect different streams of tradition.

3.. Jeremiah’s depiction of the nation as a

holy people articulates the theology of Deuter-

onomy (see Deut. 7:6), which revises the condi- I

tional nature of the people’s holy status found in
Exod. 19:4-6. In that context of Exodus, Israel
may become holy if it observes God’s teachings.

The revision in Deuteronomy deems Israel holy

per se and, therefore, obligated to fulfill its cov-

enantal obligations.

In its original context, this verse described
past events (see 2:4-8). But as the climax to this

haftarah, its meaning sluﬁs it becomts a proph—
ecy of hope.
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In this parashah, Pharaoh continues his refu_sa;
to grant the' Israelites’ their freedom. GO,

threatens ‘to continue to harden Pharaoh’s
heart, so that only after several terrible plagues

will he relent. Moses and Aaron donot succee

in impressing Pharaoh and his court magicians'

with their wonders. The first 7 of j:he Ten
Plagues are called down on the Egyptians. The
confrontationbetween Mosesand Aaron on the
one hand and Pharach on the other, between
God’s emissaries and those who defy God, be-
comes sharper. Even Pharaoh’s new order that
the slaves gather their own straw for m.jikjng
bricks fits this process of escalation. The situ-
ation for both the Egyptians and the Israelites
must become unbearable to overcome the ten-
dency of both sides to maintain the status quo.

¢ Why is it necessary to prolong the process’

of liberation? It is not enough that the Israelites
be freed. That might mistakenly be seen as'an
act of magnanimity on Pharaoh’s part. They
must be freedin such away that they, the Egyp-
tians, and all the nations of the world will un-
derstand that it was God’s doing, not Pharach’s
goodwill. (This is important, not so much to
burnish God’s reputation but to establish the
principle that itis unacceptable for one human
being to reduce another human being to slav-
ery, that freedom is the will of God and not the
choice of a Jdesbot.) i : )

+opis ) CHAPTER 6 .,

2. I am the Lorp * According to the Mid-’

rash, God has two attributes: justice (repre-
sented by the divine name Elohim, translated
“God”) and mercy (represented by the divine
name YHVH, translated “the Lorp”). This

- verse would seem torepresentaconflict within

God, in which the attribute of justice would
chastise Moses for seeming to lose faith (5:22:

d: attribute of justice, wants tostrike at

Why have You waited while so many ﬁ:ﬁplegu
fered and died? When the Redemption ¢ € suf.
it will be too late for them!). Elohim, the divin’

speaking thus, but’the attribute: ofo::s f°?:
speaks out {“I am YHVH") and saves hunercy
alizing that he was speaking in that tone op ;eh
half of people who have suffered so myg}, fg.:
solong (Exod. R. 6:1). This is the lastltime‘thzt
the divine name Elohim/justice appearsin ant%
speech of God to Moses. Henceforth it will
ways be YHVH/mercy. 1150 01 Bl
A modern"midrashic interpretation: Wy
did God speak to Moses exclusively in thfé;
name of the attribute of mercy from this mo.
ment on? Hearing Moses’ concem for those
who would not live'to see the liberation from
slavery," God - declared: - “I cannot judge this
man! He is 4s righteous a judge as I! Therefore
I will speak to him'only with the voice of
Mercy, for the burden of caring for the Israelites
is so great, and only Moses is merciful enough
to do it.” Another modern midrashic interpre
tation: “To the patriarchs, Irevealed Myselfas
a‘nurturing,” mothering God. [Some suggest
that Shaddai  may be ‘related to the word
shadayim, “breasts.”| My relationship to them
was that of a parent to a child, encouragingand
forgiving, making few demands. But with th}§
man Moses, I will speak face to face, asonﬁi
adult to another. T will reveal to him Myp=-
sonal, intimate name, YHVH. Moreover, b
cause Moses defends the cause of the Istai®
so passionately, I will show this side of Myné

P "l.‘ e
i e il

- ture to them as well: ‘And you shall know&e

I, YHVH, am your God who freed you ﬁoﬂ‘fh"
labprs of the‘EgYPtians' (6:7)." “’God Of your i
thers” is the God of Genesis; YHVH1S the
of Exodus (B. Jacob). :
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